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Neo-Confucian Philosophical Poems
By Wing-tsit Chan

Neo-Confucianism was new partly because it developed a systematic cosmology
and put its ethics on a mr=taphysical basis. The one who laid the foundation for this
was Chou Tun-i B (1017-1073). According to his Description of the Diagram of
the Great Ultimate,' there is in the beginning the Ultimate of Non-being which is
also the Great Ultimate. The Great Ultimate engenders the two forms of yin or the
weak and yang or the strong forces, which engender the four minor forms and
thence all things. Whether Chou received the diagram from the Taoist priest Ch’en
Tuan p#E (Hsi4 F3, ¢ 906-989) has been a hot debate among Neo-Confucianists,
most of whom did not want to acknowledge any Taoist debt. But Chou himself did
so both in terminology and ideas. We read:

| On Reading Ying-chen’s? Secret Alchemy BEEEESR
As soon as I read the Secret of Alchemy,? I believe in

Hsi-i HBBFTRE AR
For in it is found the activating forces of yin and =S a5

yang in the process of creation. B e
The Son is born of the Mother* and thus can ﬁnd its %_ %Eﬁbﬁ

The semen and the spirit having been united, the
subtlety (of creation) can further be known.’

The poem is thoroughly Taoistic. But instead of directing the philosophy to a life
of tranquility and quietude, Chou channeled it to daily activity and human concern
which Taoism undermines and Buddhism almost avoids altogether. For this reason
he criticized Han YU ##& (768-824), perhaps the greatest Confumanlst in the first
millenium, for showing favor to a Buddhist monk.

YChou Tzu ch'fian-shu B F2 % (Complete works ter Chu), 3/4b.
of Master Chou), ch. 1.

2Master Ying-chen is referred to as Master Yin-chiin
&% in the Chu Tzu wen-chi % F5C% (Collection of
literary works of Master Chu), Ssu-pu pei-yao PIEi{
E (Essentials of the Four Libraries) ed. entitled 5Chou Tzu ch’fian-shu, Wan-yu wen-k’u E{,ﬁi@
Chu Tzu ta-ch’iian &+ X2 (Complete works by Mas-  (Universal library) ed., 17/134.

3This work no longer exists.

4The Mother is the material force before Heaven
and Earth and the son is that after Heaven and.Earth.
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Inscribing on the Wall of the Ta-tien Hall after
Arriving at Ch’ao-chou on an Inspection Trip

T’ui-chih said of himself as resembling Confucius.
In his Inquiry on the Way® he strongly attacked the
errors of Buddhism and Taoism.
I do not know what kind of a person Ta-tien was
(That made Han Yii) repeatedly wrote him to send
regards, and, furthermore, left some clothing.”

Chou wrote few poems but this is
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THE SUNG PHILOSOPHER CHOU
TUN, from the Ming woodcut album
Portraits and Eulogies of Historical
Figures (B f{ A (5%, dated 1475).
The portraits in this series, from the
knife of an anonymous artist, have
been regarded as among the earliest
as well as the finest of their genre.
Classical Literature Press, Shanghai,
1958. .
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very well known. But both Taoism and

Buddhism have left their mark on Neo-Confucianism. The Taoist imprint is especially
noticeable in Shao Yung #[% (Shao Yao-fu zgzs 1011-1077). Like Chou, Shao
Yung was a master among the Northern Sung (960-1126) Neo-Confucian philos-
ophers. His philosophy is based on forms and numbers. In viewing the universe as

SY¥iian Tao % (Inquity on the Way), in Han
Ch'ang-li ch'iian-chi &g %2 % (Complete works of
Han Y1), Ssu-pu pei-yao ed., 11/1a-4b. For an English
translation, see Wing-tsit Chan, 4 Source Book in
Chinese Philosophy. (Princeton University Press, 1963),
pp- 454-456.

"Chou Tsu ch’ian-shu, 17/346. In 819, Vice
Minister of the Department of Justice Han Yii was
banished to Ch’ao-chou Prefecture in Kwangtung
because he protested the Emperor’s welcome of" the
Buddha’s bones to the palace. Upon arrival he heard of
the fame of the Buddhist priest Pao-t'ung @ (Ta-

tien). At his invitation the priest came to stay for more
than ten days. When Han was transfered to another
post, he left some clothing for the priest as farewell.
See the Ch’fian-chi, 18/7a-b. There is no letter to Ta-
tien in the Ch’itan-chi but Chu Hsi in the Chu Tzu
yii-lei % FiE% (Classified conversations of Master
Chu), 1880 ed., 137/24a, commented on one of them,
and Ou-yang Hsiu gExfgts (1007-1072), Chi-ku lu
#4 (Records of collection of antiquities), 9/6b,
mentions the carving of three letters. For Ta-tien, see
the Ching-te ch’uan-teng lu 2iEEE#% (Records of

_ the transmission of the lamp during the Ching-te era),

ch. 14.
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NEO-CONFUCIANIST SHAO YUNG,
a contemporary of Chou Tun-i. Also
from Portraits and Eulogies of His-
torical Figures.

strictly natural, regular, and almost mechanical, and in viewing things objectively as
things, he seems to subordinate human mterest to natural events. The following
poem is naturalism pure and simple:

- Observation of Things

The earth is square because it is tranquil. —
Heaven is round because it is active. itlzl%ﬁﬁﬁjj
The substance of squareness and roundness havzng RLELETIE

been rectified, ELIE 5 Ef
The function of activity and tranquility also bécomes 32 B B AR

clear. G
What is tranquil for long necessarily becomes moist. A AL
What is active to the limit necessarily reaches the R RBR

burning point. A 7 g B
Being moist, the substance of water is total. RIS
Reaching the burning point, the function of fire is

complete. KRELIBR
The substance of water is received in a utensil.® KBLIEE
The function of fire is transmitted through fuel wood. B 72T
Substance exists after (the creation of) heaven and

earth. ‘ MR

Function arose before heaven and earth began.®

B

8Ch’i 2 here is utensil in the narrow sense but in °Lch’uan chi-jang chi {7 )1 $213£E (Songs of slapping
the broad sense it means any concrete, particular an earthen piece by the I River), Ssu-pu ts'ung-k'an
object as opposed to Tao, the universal principle. paER#F) (Four Libraries Series) ed., 14/54b-55a.
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More than any other scholar writing in English, Wing-tsit Chan has been
responsible for introducing the ideas and writings of the Sung and Ming philos-
ophers known to the West as Neo-Confucianists. He translated Chu Hsi’s Re-
flections on Things at Hand (GiB#) and Wang Yang-ming’s Instructions for
Practical Living ({#%#k ), both published by Columbia. In his Source Book in
Chinese Philosophy (Princeton University Press, 1963), he devoted eleven
chapters to Neo-Confucianism, covering the great metaphysical speculations -on
the meaning of human life as represented in the School of Principle (32 ) and
the School of the Mind ({2). There he made translations from the prose
writings of Chou Tun-i, Shao Yung, the two Ch’eng brothers, Chu Hsi, Lu
Hsiang-shan, and Wang Yang-ming, to which the poetic translations from the
same masters presented here may serve as a kind of coda.

To his 11 books and more than 90 articles (including contributions to 34
other books, the Encyclopedia of Philosophy and the Erncyclopaedia Brittanica)
on philosophical and religious subjects Professor Chan has added a lifetime of
teaching and lecturing. He has taught at Lingnan, Hawaii, Dartmouth College

(where he was Professor of Chinese Philosophy and Culture, 1 942-66), and
since retiring from Dartmouth, at Chatham College, Pittsburgh, Pa. (where he
has been Gillespie Prefessor of Philosophy since 1966).

The doctrine of substance and function, though of Taoist origin, has played a
key role in Neo-Confucian philosophy. According to it, Principle (® [i) is the sub-
stance but it functions in history and human affairs as well as in Nature. Under
Taoist influence, just as substance and function should become one, so Nature and
man should form a unity. No Neo-Confucian philosopher has expressed this feeling
in poetry better than Shao Yung. He wrote poems almost daily and often after many
cups of wine. He wrote in big Chinese characters and gave them away. People in all
parts of China competed for them. He was a happy man, always at leisure and at
ease. When he went out in a cart in Loyang, people would affectionately say, “Here
comes our own master.” He would visit various families and stay for days. He called
his own abode “Nest of Happiness™. He was happy with himself, with all people, and
with the universe. In him, Nature and man rolled into one.

All Else HERIS
The body is produced after heaven and earth. %Efiﬁﬁﬁ
. The mind exists before heaven and earth. DEER AT
Heaven and earth proceed from me. K B % H
Nothing needs be said about all else.'® HeRfIZ S
A Clear Night ' ’ BERS
When the moon reaches the heart of heaven, AEIR L
And the wind comes to the surface of water, E@Eﬂ(@ﬂ#
The over-all meaning of clearness, — R TE Bk
I imagine, few will realize.\! BHE A A4

10cyijang chi, 19/125b. Y pid., 12/9b.
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A Bottle of Wine in the Nest of Happiness euwrchif—i8
A bottle of wine in the Nest of Happiness — o
Nourishes not only the vital power but also the true RREPE—R
nature. . FEMERE R EHE
Again and again the wine reaches the mouth and I SESES O 14 BB
become mildly drunk. i p
I slap and slap my bosom which is full of spring. I AR E
Looked at from the tall tower, flowers look like .
tapestrJ{. . = R TE LI e
Wherever the small cart goes, the grass is like a cushion. NEFTEREINSE
Expansion and contraction are the hands of rise and 4 pmu o
all from time immemorial.1?
fall 1 AT E K 5

Appearance and disappearance are the bodies of
layers®® of cloud and water'*

In commenting on the last line of the first verse and the last two lines of the
second, Ch’eng Hao #& 58 (Ch’eng Ming-tao #£843#&, 1032-1085) said that Chuang Tzu
#F wanted to equalize all rises and falls and appearances and disappearances!’ but
Confucianism regards them as natural operations according to Principle. In the eyes
of Shao Yung, Ch’eng Hao said, “All things proceed from Principle. Because he .
regards all things as Principle, he could let himself loose.””'¢ We may add that because
of Principle, all is spring, for the character of Principle is to create and re-create
(sheng-sheng ##). What comes to the bosom and to the face, as in the following
poem which Ch’eng Hao also quoted, is the creative impulse of spring. The ideal
achievement is not only unity of man and Nature as in Taoism but also the spirit of
life and joy. ‘

Poems of Identical Beginning and Ending Lines  HRM
It is not that Yao-fu loves to sing poems. . SpAL
{There is poetry] when Yao-fu is old but his spirit is %9&3!5_%2 i
not yet wasted. S N TR FERE
The leisure of water and bamboo I have already KA EE 43R T
possessed. A5 e e
- The wealth and nobility of flowers and birds I also %Tﬁmﬁ%%z
share. TEHR B AR g
The moon from the wu-tung!’ tree shines on my A BSR E %
bosom. ot p e
The wind from the willow blows on my face. %&Eﬁ%iﬂjﬁ?ﬁ
There is plenty of cover which I casually wrap. RERFRENTH

It is not that Yao-fu loves to sing poems.

* 16Cheng Hao and Chleng I, Fshu &% (Suzviving
works), in the Erh-Ch’eng ch’iian-shuy — 22 E (Com
plete works of the two Ch’engs), Ssu-pu pei-yao ed.,

- 2A/15a.

17Accord.ing to legend, this is the only tree a
phoenix would rest in. Some texts have fi-yung =%
(hibiscus) instead of wu-t'ung iEH.

1290me texts have wan-shik # i (ten thousand
generations) instead of wan-ku % (time immemorial).

13Some texts have ch’ien-ch ‘ung F& (athousand
layers) instead of ch-ch’ung & (several layers).

Y4 Chi-jong chi, 9/129a.
) 155ee Chuang Teu, ch. 2.
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It is not that Yao-fu loves to sing poems. ELIER SIS
There is poetry when Yao-fu fully realizes his nature. =

~ Although I dare not aspire to become a sage or a man fﬁﬁ%ﬁﬁﬂ#

of humanity,'8 FEEHIBETEL

Without doubt, I enjoy Nature and know my destiny. LR SNAy L] 5

While my mind, broad and extensive, is at leisure, PetRE SR

My feelings, ample and rich, are truly at ease. e
The situation of a restful mind and a quiet day is féﬁlﬁ%lﬁ_ﬂ%

indescribable. L3 B IREERK R
It is not that Yao-fu loves to sing poems.® 2= EIER LS

These are two of 135 poems with identical beginning and concluding lines.
There is poetry not only when Yao-fu realizes his nature, but also when he “is at
ease”, “is at middle age”, “is half drunk”, “goes in and out”, “is half awake”, “takes
an evening walk”, ‘““talks and laughs”, “has nothing to do”, “feels ashamed”, “visits
friends™, “sits quiet”. All is Principle and all is spring.

18 paraphrasing the Analects, 7/33. 19 Chijang chi, 20/128b, 156a.
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THE BROTHERS CH’ENG HAO and CH’ENG 1, representatives of the Sung Neo-
Confucian Movement. These figure drawings are taken from Iustrated Biographies
from Wan Hsiao T’ang (8% {8) by the early Ch'ing painter Shang-kuan Chou
(LE ). Shao Hua Cultural Service Press, Hong Kong.
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The feeling of ease, serenity, and harmony with Nature is equally strong in
Ch’eng Hao. Both he and his younger brother Ch’eng I 25 (1033-1107) built their
philosophy on the concept of Principle and were the key philosophers of the Sung
Neo-Confucian movement. To him, Principle is not merely an abstract concept but a
living reality found in the wind and flowers. Below are two of his poems among the

most celebrated in Chinese history.

Composed Casually B
Near midday the clouds are light and the wind gentle. . .
Standing®® by the flowers and following the -willow, BREELTR
I look across the river. ETEREHNERTII
Bystanders do not understand the joy of my heart. E AT L5
They will say that I seek to be lazy like youn
ypeop,e_,ly y AR makmBL
Composed Casually on an Autumn Day
With leisure, everything® is relaxed.®® X B BR
When I awake the sun shining through the eastern ’
window is already red. AR EBEINS
All things viewed in tranquility are at ease with :
themselves. Eﬂi\% H E‘?I
The delightful spirit in the four seasons I share with EyHBEER
ail. . v PURRF£E B A [F]
Tao penetrates through the physical limits of heaven EEFRHATA
and earth. ,
My thoughts enter into the changing atmosphere of BABREREH
wind and cloud. v BETER B
When one’s heart is not dissipated by wealth and BT R

honor* and one is happy with poverty and low
station,

When one reaches this point, one is a hero.?®

Among the poems here translated, this is surely the most popular and most
often quoted. In addition to the sense of peace, love, and joy, Chu Hsi 42 (1130-
1200) saw in this poem that Ch’eng Hao understood Principle, or Tao, to be in all
things, irresistible, and necessary.2?¢ It may be added that at the same time Ch’eng
Hao was intimately involved in all changing events in both Nature and human society.

The distinction between things and the self are forgotten. All thihgé merge into one

and are at ease, and joy is shared by all. True to the Confucmn spirit, the moral tone
is strongly struck in the concluding lines.

2055me textshave wang % (to look toward) mstead 225ome texts have ho-shih % (which thing)
of pang # (to stand by). instead of wu-shih 4% (nothing).
21 . . 235ome texts have shu-yung itk (lazy) instead.
Ming-tao wen-chi B3 3 # (Collection of literary a4 . : y
works by Ch’eng Hao) (in the Erh-Ch’eng ch’ilan-shu), Referring to the Book of Mencius, 3B/2.
1/1a. The poem was written in 1057 when Ch’eng Hao sting-tao wen-chi, 1/6b.

was a magistrate at the age of 26. 26Chy Tzu yii-lei, 18/25b.
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The moral note is equally strong in Ch’eng L. He was as stern as his brother was
warm. He regarded textual studies and literary compositions as a waste of the spirit.
There are only three poems in the collection of his literary works. The one below
shows his attitude toward Taoist elixir. -

Thanking Wang Ch’uan-ch’i2? for Sending Elixir HE{2HASE

Perfect sincerity penetrates sageliness®® and medicine = R B B R
penetrates the spirit. e o e
Sent from afar to a declining old man to save his life. EERBERS
Do you believe I also have an elixir? BREAERERE
When it is used, we shall also understand that it gives PR EMENR

people long life.?®
It goes without saying, Ch’eng I’s elixir is Principle.

Like Ch’eng I, Chu Hsi was more a philosopher than a poet. However, in the
following poems Chu Hsi reaffirmed the Neo-Confucian conviction that the unvierse
is full of life impulse and fragrance, that one is merged with the universe in a delight-
ful harmony, and that the foundation of all this is Confucianism.

Spring Day &8
I looked for flowers along the edge of the Ssu szer

on this excellent day. ¥ B S/ K iﬁ

 The bright scene, infinite in extent, is suddenly new. SR — R
With perfect ease, as the east wind blows on my face = B 518 B LT
I come to a realization. g AT AR

The ten thousand purples and the thousand reds are
all spring.3°

Chu Hsi was far away from the Ssu River in Confucius’ native place in Shantung,
but he was seeking the fragrance of Confucian teaching. When he found it, every
thing became new.

Feelings Arising from Reading Books « HEA R
The square pondof half a mou®! opens up like a ——
mirror. FHEA ST — B
Sky light and cloud shadows move together to and fro. RIEEEILYEE
Let us ask: How can it be clear to such a degree? PR B anFF
Because there is living water coming from the ' o )
fountainhead. , AR IR AR ,
27Nothing is known of him. ) 4/7a.
280ther texts have hua ft (transformation) instead 30@,,_ Tzu wen-chi, 2/10b.

of sheng 32 (sageliness). 310 third of
297.ch’uan wen-chi 711324 (Collection of literary '2 e third ol an acre.
works by Ch’eng I) (in the Erh-Ch’eng ch’iian-shu), 3 Referring to the Book of Mencius, 4B/18.
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Last night spring water rose at river's edge.

The big junk like a warship is as light as a feather.
All along I have wasted my strength pushing it.
Today it moves freely in midstream.3?

13
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This is the most famous of Chu Hsi’s 1000-odd poems. Mencius and Confucius
praised water because of its inexhaustible fountainhead. Chu Hsi may be describing -
nothing but the physical phenomenon, but most scholars believe that he was thinking
of Principle which is the source of all things. Since its outstanding characteristic is
creation and re-creation, its life-giving process is continuous and inexhaustible. In
Chu Hsi’s more philosophical poems, Neo-Confucian ideas are more explicit.

Feelings Aroused while Sitting in the Study

The Undifferentiated Continuum3* is big and without
limit. _ .
Merged into one, what is below is deep and broad.

The operation of yin and yang never ceases.

Winter and summer succeed each other.

Fu-hsi, a divine sage of antiquity,

Perfectly understood with one look up and down.

Without waiting to see the chart on the dragon-horse’s
back,

Human civilization was already manifest and clear.

Undifferentiated, the One Principle penetrates all.
Clear and distinct, it is not neither-form-nor-nothing.3s
My high respect to the Gentleman of the Great Ul-

timate.8 S
Once more he makes this clear to me.

I watch the transformation of yin and yang,

As they rise and fall in the universe.3’

Since there was no beginning in the past,

How can there be an end in the future?

I believe herein exists the Ultimate Principle,

Which is the same at present as in the ten thousand
generations. o ' '

Who says Primordial Universe is dead?

Deceptive talk shocks the blind and deaf.®

mIEHEK

BEmREs
EFETRE
Rb5 B
EET
SR HE
L — {4
TEHEEE
AXEEH
BR—-EE
RRETIES
RBEERE

E BRI,
FRe N Kk
AT A
BB 1R
EERHE
B RS A
S RMTE
CERER

33Chu Tau wen-chi, 2/10b.

34 Kun-lun B does not refer to the largest
mountain range in China but is interchangeable with
hun-lun #Ei# (Primordial Universe) below.

35The term hsiang-wang %5 comes from the
Chuang Tzu, ch. 12, Ssu-pu ts'ung-k'an ed., 5/5a.
Commentators agree that hsiang (form) seems to be
but not really form. and wang (nothingness) seems to

be but not really nothingness.

36Referring to Chou Tun-i and his Diagram of the
Great Ultimate.

37Pa-hung Nkk (eight cords). In the Huai-nan Tzu
#BT Ssu-pu pei-yao ed., 4/3b, it is said that eight
cords wrap around a layer of the universe. -

380m"Tzu wen-chi, 4/65-7a.
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The One Principle or the Ultimate Principle is the basis of all transformation and
the reason for all existence. It needs no revelation from a dragon. According to
legend, when Emperor Fu-hsi {X# began his reign, a dragon in the shape of a horse
emerged from the river bearing a chart according to which the emperor drew the
Eight Trigrams. These trigrams have been regarded as the basic elements of human
civilization and historical events. But Neo-Confucianism looked upon history and
civilization as a rational process. They are the flower of the Primordial Universe and
not a degeneration from it. Chuang Tzu told the story of the Emperor of the South
Sea and the Emperor of the North Sea, both products of Primordial Universe who
was the Emperor of the Center. They were sorry because the Primordial Universe
did not have the seven apertures a human being has. Each day they bored one hole
into Emperor Primordial Universe. After seven days, Primordial Universe died.3° But
the idea that human activities are detrimental to original existence is utterly un-
acceptable to Neo-Confucianists. Chuang Tzu may have been criticizing interference
with Nature rather than deprecating civilization but Chu Hsi feared the implications.
More important, to Neo-Confucianists, nothing is more natural than Principle.

Principle, being universal and eternal, prevails in all space and time. Under-
standing it requires the study of both past and present. This emphasis on *“following
the path of inquiry and study” was strongly opposed by Lu Hsiang-shan %01
(1139-1193) who preferred to “honor the moral nature,”*® that is, relying on the
innate knowledge of the good. In 1173, a meeting was arranged at the Goose Lake
Temple in present Kiangsi to resolve their differences. On the way there, Lu Hsiang-
shan’s elder brother, Lu Chiu-ling B ué (1132-1180), composed a poem:

Children know how to love and grown-ups know how
to respect.*! , _

The ancient sages successively transmitted nothing ?Z?Ei‘ﬂﬁﬁi‘ﬂﬁk
but this- mind.

El I\\
Generally speaking, only when there is foundation HEARE AL
can a house be built. KEEEFES
Ihave never heard that without a base a high mountain St B 4 HE 225K 2
is suddenly formed. ' .
Attention to commentaries turns out to be blocks @Tﬁﬁﬁﬁﬂ%%
with thickets. ‘ Z B M EN
Attachment to details, paradoxically, will cause one BE K RSO
to “drown in land”.** 4 A
Let us value friendship and diligently cultivate each ARBRET 4
other.
We must know that perfect happiness lies at the
present moment.*3
3% Chuang Tzu, ch. 7 (3/36ab). (8/51a), meaning drowning in dry land, that is, to

4OThe two phrases come from the Doctrine of the ~ collapse Where one shouldn’t.
Mean, ch. 27.

41 . '
a 2B°°k of Mencius, TA/15. 43Hisiang-shan ch’iian-chi %1115 # (Complete works
The phrase comes from the Chuang Tzu, ch.25  of Lu Hsiang-shan), Ssu-pu pei-yao ed., 34/24a.
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The criticism on commentaries and details was directed at Chu Hsi, a criticism
both brothers shared. They also insisted on instantaneous understanding of Principle
“at the present moment.” But Lu Hsiang-shan said that the second line of the poem,
the line about the mind, was unsatisfactory. It is not because the brothers differed in
the understanding of the mind. The issue here is not the division of the mind into
the “human mind” which is liable to error and the “moral mind” which is always
good. Chu Hsi made such a division but the Lu brothers would not. What Lu Hsiang-
shan objected to was the view that the mind could be transmitted from one person
to another like an object. To him, mind is Principle and the mind is one’s own. So
he wrote a poem in the same rhyme:

Written at Goose Lake Temple to Match
the Poem of the Professor My Brother

BHEH
Graves arouse sorrow and ancestral halls arouse IS8
respect® .
" This is man’s imperishable mind from time im- BB SR EK
memorial. # AT REEL
Small streams will flow to become a deep ocean. vt v 2 3
Handfuls of stones will build the mountains of T ai R EENEEK
and Hua.*® %E%B‘C%ﬁf_ﬁ’
Work that is easy and simple will in the end be lasting 5 THRBAK
and great. =y
Understanding that is devoted to isolated details will SHERRRRU
end up in aimless drifting. BAE T
To know how to ascend from the low to the high, BiEAeAEAERS

We must first of all distinguish truth and falsehood
at the present moment.*®

According to Lu Hsiang-shan himself, as they, Chu Hsi, and others gathered,
when he recited his poem to the fifth and sixth lines about simple work versus details,
Chu Hsi’s face turned pale.*” About a week later the conference disbanded without
resolving their differences. Lu became the champion of direct and. simple under-
standing and he and his followers looked upon Chu Hsi as bound up in details. This
is not exactly correct but the opposition between the two different emphases on
“following the path of inquiry and study” and “honoring the moral nature” was real.

- In 1179 Chu Hsi and Lu Chiu-ling met again at Hsin-chou £/ in Kiangsi. Chu
Hsi wrote this poem to match those of the Lu brothers several years before:

44Book of Rites, Tan-kung %= chapter, pt. 2, respectively.
sec. 56. ' ’
a5 _ 46 Hsiang-shan ch’ian-chi, 25/2a, also 34/24b.
Doctrine of the Mean, ch. 26. T’ai and Hua are
high mountains in Shantung and Shensi Provinces,  *'Ibid.
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Material not available due to
copyright restrictions.

PHILOSOPHER CHU HSI. Ink on paper,

" originally the frontispiece of an album of
the master’s letters. Taken from Master-
pieces of Chinese Portrait Painting in the
National Palace Museum (%% B % R%),
published by the National Palace Mu-
seum, Taipei, 1971. :

Written to Match
Lu Chiuling’s Goose Lake Temple Poem

I have long admired the tfansforming influence of BHASNETE
your virtue. : . 5
I thought of you dll the more after three years*® of ﬁ»%ﬁkﬁfi)ﬂﬁ UES
separation. PIBE=#L R L
Without intention I walked out of the cold valley {BEE HEA
leaning on a cane. o bl e v A
You have again humbled yourself and crossed the Rz‘”_“;f’%’iﬂ
distant mountains in a sedan chair. BEwEENEE
We have intensified our discussions on former subjects, HrentZ = EE
And have cultivated new knowledge in great depth. HERF|ESE
What worries me is that when we reach the point ~ E
d MEAMEES

beyond words,
We no longer believe there are past and present in the =
human world.*®

“The point beyond words” refers to the Buddhist Emptiness which defies
description and is realizable only directly and instantaneously by the mind. For Chu
Hsi, Principle covers both the past and the present and requires intensive discussion
and deep knowledge. In his eyes, Lu Hsiang-shan was definitely Buddhistic.

48Chu was probably thinking of the three calendar 49671u Tzu wen-chi, 4/10a.
- years between the two years of their meetings.
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In the Ming Dynasty (1368-1644) strong reaction arose against Chu Hsi’s
rationalistic tendency in favor of the intuitive understanding of the mind. Among
the first independent thinker was Ch’en Hsien-chang g = (1428- 1500), an out-
standing poet in his own right. He wrote:

Presented to Hu Hsi-jen50 SHHL

The ancients discarded dregs. AR
Dregs are not objects of true transmission. L JE B
How tiny are drops of water! b ik —AJ A
Accumulated, they become a big river. =B
But there is something that is not accumulation. o
The fountainhead itself brings forth stream after ?Fﬁéiif?f%

stream. AE% ﬁ iﬁ_iﬁ
Ultimate nothingness has the greatest activity, EERED
The nearest is the most mysterious and spiritual.> EEEMWE

The fountainhead here is Principle as revealed in the universal mind. It unfolds
from within rather than accumulating from outside. But reality is not Buddhist
Emptiness or Taoist Ultimate Non-being which is absolutely quiet. Instead, ultimate
nothingness, originally a Taoist concept, is here seen as possessing the greatest
activity. Spirit is not transcendent and far away but right here.

;- Instruction for Chan Yii52 RAEM
In the operation of the Mandate of Heaven, Rep LR
The true activating power is lively and dynamic. Etﬁ%{%@
When water arrives, a watercourse is formed.>? KENERK
The flying of the hawk and the leaping of the fishes. 54 CERAE
Matching Chiang Jen-fu’s5S Farewell Poems K EER("F 2T
When u:ie t(;lom];z }:o tlhe s.ituation of the hawk flying S T B P
an e fishes leaping, it
It is time to follow the willow and stand by the IEE R B ERT
flowers. G5 AT RERE
People today do not see Ch’eng Ming-tao. RifhEETR

They only hold the Doctnne of the Mean and talk
about Tzu-ssu.>%

These poems bring us back to Ch’eng Hao who saw the flying of the hawk and
the leaping of the fishes as dynamic and creative manifestations of Principle and saw
in the willow and flowers the spirit of spring. Ancient Confucianism, as in the case

50No information on him.

5pgisha Tzu ch’fian-chi B F2% (Complete
works of Ch’en Hsien-chang), 6/2b.

52He was Chan Jo-shui #%7K (1466-1560), Ch’en’s
pupil. Also called Ming-te and Y{ian-ming below.

53Quoting Su Shih ## (1036-1101), letter to
Ch’in T’ai-hsii ZEKE, the first letter in ch. 30 of the
Su Tung-po-ch’iian-chi &% 2% (Complete works of

Su Shih).

5%poi-sha Tzu ch’lan-chi, 6/1b. The reference to
the hawk and fishes is to the Doctrine of the Mean,
ch. 12, which quotes the Book of Odes, ode no. 239.

ssChiz.ng obtained a chin-shih #+ degree in the
Ch’eng-hua g{r. (1465-1487) period.

56 pai-sha Tzu ch fian-chi, 10{60a. The poem was
written in 1489. -
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of the Doctrine of the Mean; traditionally believed to have been written by Con-
fucius’ grandson Tzu-ssu Ff (492431 BC), taught us how to know Tao, the
Confucian Principle, but Neo-Confucianism teaches personal realization of Tao, the
embodiment of Tao in oneself, and the merging of oneself with Tao in a harmonious
and united existence. There should no longer be any distinction between things and
the self. With the hawk flying, fishes leaping, the willow swinging, and flowers
blooming, life is at once tranquil and lively, variegated and yet one. In this situation
the mind can be united, life fulfilled, and Principle realized.

To Ming-tse ﬁ-E:&
The learning of the Sage EAZE
Consists in seeking to fully realize the nature. TR Bt
Nature is Principle. PRI 4L
To fully realize the nature is to fulill destiny. EMEG
Principle varies according to transformations, EHE
And transformations are settled by Principle. pANE::L;
Transformations cannot be described in words. . WARE =
The way to adhere to Principle lies in seriousness.®’ P AR
Concentrate on one thing in the mind. 5 —Hrh
Cultivate my moral nature.>® . = e

Practically all the basic Neo-Confucian concepts are included in this poem.
While the emphasis on the mind is central, Principle, nature, destiny, and seriousness
are all fundamental. After all, the break between Sung Neo-Confucianism and Ming
Neo-Confucianism is not as sharp as people believe.

The doctrine of the mind culminated in Wang Yang-ming F[588 (1472-1529).
-Following Lu Hsiang-shan, he declared that the mind is identical with Principle, but
he added the idea of extending the innate knowledge of the good (chih liang-chih
¥ E4n), that is, carrying it out into actual practice, for ta him knowledge and action
are one and the same. \

Written in Response to Chan Yiian-ming’s = EHTH
Farewell Poems for My Trip to the South
After all, the mind is identical with Principle. Ly SE I
Why distinguish the self and the other? BT A
[Heaven and earth] from time immemorial are one
breath.>® " TR
Who shall lament separating from human com- ERERE
munity ?° RN

Within vast heaven and earth, _
What is not a part of spring?® (GEZEREE:S

57Ching # is often translated as reverence. sec. 35.

S®Pui-sha Tou ch’ian-chi » 6/1b. 61Yang—ming ch’iian-shu B5%% % (Complete works

59Chuang Tzu’s idea. See the Chuang Tzu, ch. 14  of Wang Yang-ming), Ssu-pu ts’ung-k’an ed. entitled
(5/35b). Wang Wen-ch’eng Kung ch’iian-shu £ 308 A% % (Com-

60Referring to the Book of Rites, T'an-kung, pt. 1,  Plete works of the Duke of Wen-ch’¢ng), 19/26a.
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Farewell to Students

The learning of the Sage has continued for a thousand
years.

The two words, innate knowledge, are its oral trans-
mission.

If we want to understand why Primordial Universe
should not be bored into,

We must derive circles and squares out of the compass
and the square.

Without departing from daily activities,

Go straight to what was before heaven and earth when
the trigrams had not been drawn.

What can we say as we grasp hands about to separate?

Take care and don’t fail the farewell banquet.5?

19
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621pid., 20/74a.
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SCHOLAR-STATESMAN WANG
YANG-MING, defender of Neo-
Confucianism in the Ming dynasty.
From Illustrated Biographies from
Wan Hsiao T’ang.
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Four Poems on Innate Knowledge to EMME
Instruct the Several Students REEE
1. There is Confucius in every one’s heart. 5 /\L\’% R
But one strenuously covers and blocks it with sensuous e
knowledge. B 74 [ R K
I shall now point out to you the true face. m4eHE B A
It is innate knowledge without a doubt. AR RS
2. Let me ask you gentlemen why you are unsettled in fAEMEFEHEE
_ your ceaseless movements every day? ey ; T
You are wasting your effort in the arena of trouble. Eféfﬂﬂ%ﬁﬁjﬁ
Don’t say that the School of the Sage has no oral EEEEFE R AR
secret. _ : REMRFEZRMR
The two words, innate knowledge, are the secret of
unity and harmony.%?
3. In everyone there is a compass needle. AANBEEBEE
" The root and conditions of the ten thousand trans- B AV AR AL
formations are all in the mind. e
I laugh at myself for looking at things upside down, HIRAERT EH{_%”E
And seeking branches and leaves outside. A RS T
4. When there is neither sound nor odor and only oneself

can know, | | R RS
That is the foundation of Heaven and Earth and all =~ _

things. ! IR R B R A
[We must not]l throw away our own boundless B % SR

treasure WPV A R

And move from door to door with a bowl in hand
like a beggar.%*

The denunciation of sense knowledge and the stress on the internal tend to be

- onesided. The technique of “oral secret” is too Buddhistic, and “oral transmission”
sounds too much like the Ch’an # transmission “from mind to mind”. Nevertheless,

the Neo-Confucian doctrines that Principle is the compass and square of all things,

that man and Heaven form a unity, that life consists of daily activities, and that the

world is all spring are all reaffirmed in these poems. The central point is that all is in

the mind, which can only be known by oneself—that is,the true substance of one’s
nature. ' '

63The Taoist classic, the Tsan-t'ung-ch’i BRRE 64Yang—ming ch'lian-shu, 20/72a-73b. It has been a'
(Three ways unified and harmonized), is considered practice of Buddhist monks to beg from door to door.
by Taoists to contain secrets for everlasting life.
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Answer to Questions on Innate Knowledge = AR ES
There is innate knowledge when one knows it himself. B 4 B B AnEs
Outside of this knowledge there is none. 40 A5 4
Who is there without innate knowledge? i — .
Yet who is it that knows innate knowledge? ?E,ATEE%]_
| 18 R aEP R
Who is it that knows innate knowledge? %ﬂf%g%ﬂ%ﬂ%?ﬁ
One’s pain is known to oneself. E%%%/ﬁ%ﬂ
If one asks others what the pain is, R RETE AR
Since he already has the pain, why ask?%s RERIZAEMR
| Instructions to Students TEE
Each of you possesses a true nature. .
You need not beseech or ask others. A& E ~H
Merely extend your innate knowledge to complete TNRKAEMA
the moral task, EHEMREE
And don’t waste your energy on old texts. SO H A R T
The operation of heaven and earth is Change and " -
basically not the hexagrams. R SIRIFE
How can the mind and nature, being without physical ORI B EE
form, gather dust? B3 4 A EATEZE
Don’t say your teacher imitates Ch’'an slogans. o e R

These words are uttered precisely for you.5¢

The Ch’an patriarch, Shen-hsiu ;% (605?-706), the Fifth Patriarch of Ch’an
Buddhism, regarded the world as dust and urged people to wipe it off the mirror,
that is, the mind, and Hui-neng #Zg& (638-713), the Sixth Patriarch, maintained
that there is originally nothing to gather dust.%” Neo-Confucianism, however, looked
upon life as neither dust nor nothing but the natural process of transformation of
yin and yang, and man’s mind and nature are embodiment of Principle. Thus mind
knows Principle itself. Furthermore, because of its inherent character of activity,
the mind applies this knowledge to daily living. Pain is real to oneself. One knows
itself instantly and tries to remove it. Similarly, one intuitively knows to love one’s
parents and immediatley acts out in serving the parents. Thus filial piety and respect
are at once knowledge of the good and the practice of the good. Here Wang’s
philosophy reaches its peak, namely, the unity of knowledge and action. With it,
Neo-Confucian philosophical poetry also reached its summit.

51bid., 20/73b. In Wang’s Ch'uan-hsi lu GBS,
" sec. 5, Wang argues that one knows how to love one’s
parents just as intuitively as one knows one’s own )
pain. See translation by Wing-tsit Chan, Instructions 67See Hui-neng, The Platform Scripture, trans. by
for Practical Living and Other Neo-Confucian Writings Wing-tsit Chan, St. John’s University Press, 1963, pp.
by Wang Yang-ming, Columbia University Press, 1963. 35, 41.

66 Yang-ming ch’lian-shu, 20/73a.





